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jst. In Aristotelian philosophy 

inten form of nature itself: hee is es idea 
pec?! with matter, in the synthesis of the Rise con- 
dual and the idea —its principle or measure —¢ Sean, 
erated from it except by abstraction. But for actual r 
eon: the natural individual is itself ethan 
Fis is 90 because, in practice, the individual is not con- 
ceivable outside the relationship in which the object of 
sxperience is indissolubly linked to the subject of experi- 
ence, The two are linked through the act of thought by 
which experience is mediated and realized. Up until the 
arrival of Kantian criticism, realism was founded on this 
kind of transcendence. All philosophies, even though they 
reduce everything to experience, conceive of experience as 
objective and not as the act of the thinking Ego, insofar as 
it thinks, realizing its own reality. The ego is a reality 
outside of which it cannot think independently. 

Actual idealism holds fast to the following anchor, The 
only solid reality that I must affirm—and to which any 
reality I might think must be tied—is this: only through 
the act of being thought can that which thinks and is real- 
wed become a reality. Hence the immanence of all that 
which is thinkable in the act of thinking; or, tout court, in 
the act; since, given what we have said so far, nothing can 
ecalled ‘actual’ except the act of thought. Anything that 
®ne can think of as different from this act is concretely 
“alized to the extent that it is immanent in the act itself. 


The 3. The Act as Concrete Logos 

cong ae to in this philosophy cannot therefore be 
“anges the act (Evépyeta) referred to by Aristotle and 
tanscende sore The Aristotelian act is also a pure but 
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5. The Liberty of the Ego 


is free because of its infinity, in which e 
Smanent; and, being free, it can want 
is im ng the mutually opposed contradi 
ee the world of the spirit, which has valu 
ts with its opposite. Liberty is not Telated to nat 
eee abstractness, but neither is it related to any ieee 
are logos, logical truth, truth of fact, or to the law ch 
oe cos on the Will with the restrictive demands of a <a 
ralforce. In short, it has nothing to do with a system of 
that would have the subject compared with the 
thought object, thereby defining it and foreclosing it in 
certain terms, fixing it and depriving it of the life that is 
proper to actual spiritual reality. If a man is considered to 
bea part of nature, and is portrayed as such—as a being 
that occupies a certain space for a certain time, that is born 
and will die, and that is limited in every sense, enclosed in 
his own society by elements that act on him and are not 
under his control —he is not free. But as long as he moves 
within this order of ideas, highlighting his own limits, and 
reducing and exhausting his options, he begins to suspect 
that proper liberty is nothing but an illusion. He becomes 
powerless to take control of or even to familiarize himself 
wth the world. Then, at the height of his desperation, he 
will be compelled to rediscover in the deepest parts of 
‘ins the liberty that he had hitherto ignored, reaffirm- 
Bitand that without it, he could not possibly 
tiene stent that he thinks. Hoc unum scio, me nihil 
° know only ‘one thing is to know nothing). But, so 


“sitis limited, this knowledge enables us to know the 
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7. The Actuality of the Ego 


as it speaks and reveals itself — going beyond itself—this 
bumanity is concretized and distorted 


ton. And therefore 
side actual 


are purely rational and non-existent 
is neither soul-substance nor a thing (the 

: things). Itis everything because it is not any- 
So lithas to be something, it is a determined spirit, a 
nt realizes itself in its own world as a poem, an 
© the ey S¥Stem of thought. But this world is real 
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isnota unity of thought made up 
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somehow related. Rather, it is 
s of thought’s own being 
define the concept of this 
s neither a mental representation 
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man and nature, life and death, reality and thexdealy 
piness and sadness, science and mystery 
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xd to collaps 
Thought is always le whose outling 
away fron s starti 
ing in on itself, Where the co does not mateh 
beginning, my thought is not my thought Pgeg 
there is no value in that, It is not truth. The Ego 
and realizes itself in thought occurs when the 
circle of thought closes and is fused. Thus) 
thought that the Ego produces (the concept) is the 
and effective existence of the Ego itself (selfe 


personality of each man therefore lies in his ach 


13. The Actuality of History as Consciousness of 


When regarded not from the outside and in the a 
both nature and history flow entirely into the act 
pensiero pensante. History, too, is a self-concept. Hi 


not man’s awareness of the operations of the spirit 
rated from that which he actuates in his historical 
History is neither man’s awareness of 


sciousness. 
After all, 


actions nor his awareness of the past 
actions no longer exist and the past is mere idealitgd 
order that thought can discern the present that does @ 

In fact the present is the only real thing. It is all that 

ters and is eternal, in contrast with a past that does 
exist and does not matter and is therefore not present. AS 
result it is expelled from the eternal world (and for the 


spirit the eternal world is everything). Like any thought) 


history is self-consciousness. And for that reason it has 


been said that all history is contemporary history, since it 
reflects, through the representation of past events and 
passions, the problems, interests and mentality of the his- 
torian and his lifetime 

The so-called remnants and documents of the past are 
elements of culture, and thus the intellectual life of the 
present. They are brought to life through the interest of 
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aie seek them out, critiquing and interpreting 
nese ese remnants are made to speak to us and be rele. 
yen gh the work of historiographers. This is an 
¥ ¢ that is only intelligible if it acquires an ever 
tual and cautious consciousness of itself The 
more would be entirely dead and truly erased from the 
reality, Which is a divine reality, were it not for 

jiving, who, by speaking of the dead, commemorate 
re mintheir hearts, and breathe life into their own spirits. 
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14. Criticism of Solipsism: 
The Limit of the Ego and the Negation of that Limit 


UsNess of is this solipsism? No. The solipsist’s Ego is a particular 

Ba and negative Ego; it senses its own isolation and the 
IN the abstra. i ity of escaping it. So the solipsist is an egoist, 
the actuality os denying the good just as he denies the truth. But his Ego is 
\cept. History is because it is identical to itself; and that makes it a 
the spirit sepa thing, not a spirit. Its negativity is the negativity of the 







atom, which is always just that, and is unable to change in 
any way whatsoever. It can completely exclude other 
atoms from itself and, in return, be reciprocally excluded 
from them precisely because it does not have the power to 
negate itself and change. But the dialectic of the Ego, as 
actualism conceives it, is the principle of the infinite pro- 
Sressive universalization of the Ego itself, which is infinite 
inthat sense and excludes nothing from itself. Any limit 
‘an be overcome by this deep-rooted energy, which is the 
“ey essence of pensiero pensante. That energy negates and 
wae the limit because the limit is what the Ego 
order on 
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itself in the course of its self-determination. In 
‘begin with its sense of self, the Ego divides itself 
as both subject and object of feeling. As 
it comes up against and is thereby limited 
The Ego manifests its infinite energy 
and negates its own limit. 
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